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UNIT 19 CONCEPT OF SWARAJ, SATYAGRAHA AND CRITIQUE OF WESTERN CIVILISATION
 Structure 19.0 Objectives
 ! 19.1 Introduction I 19.2 The Civilisational Justification and British Rule
 i 19.2.1 Gandhi, Moderates and the Extremists on the Legitimacy of British Rule
 19.3 Gandhi's Hind Swaraj I 19.3.1 Gandhi, Extremists and British Colonialism
 19.3.2 Gandhi, Moderates and British Colonialism
 I 19.3.3 Gandhi on Swaraj
 19.4 Gandhi's Critique of Modern Civilisation 19.4.1 Western Influences on Gandhi 19.4.2 Meaning of True Civilisation 19.4.3 Critique of Modern Civilisation
 19.5 Political, Economic and Moral Dimensions of Swaraj: More Detail 19.5.1 Definition and Meaning 19.5.2 Swaraj or Participatory Democracy 19.5.3 Swaraj and Freedom 19.5.4 Purna Swaraj 19.5.5 Purna Swaraj: The Economic Dimension
 19.6 Gandhi's Revised Views on Modern Civilisation and Swaraj 19.6.1 Long-standing Appreciation of Civil Liberties Guaranteed by Modern Liberalism 19.6.2 Gandhi Raj
 19.7 Satyagraha 19.7.1 Early Experiments 19.7.2 Meaning 19.7.3 Principles on which Based 19.7.4 Ahimsa and Satyagraha
 1 19.7.5 Tapas
 : 19.8 Some Critical Remarks on Gandhi's Views 19.8.1 Attitude Towards Western Modernity 19.8.2 lmpract~cality of Satyagraha 19.8.3 Assessment of Westerners
 19.9 Let Us Sum Up 19.10 Some Useful Books 19.11 Answers to Check Your Progress Exercises
 19.0 OBJECTIVES
 As you can see from the title, this unit deals with Mahatma Gandhi and his views on Modern Civilisation, his conceptions of Swaraj and Satyagraha as well as his critique of Western Civilisation. After going through the unit, you should be able to:
 Discuss Gandhi's views on modecn civilisation Explain his concepts of Swaraj and Satyagraha Discuss his critique of the West and Comment on his relevance in present day lndia
 19.1 INTRODUCTION
 In this unit you will mainly study about Gandhi's concepts of Swaraj and Satyagraha as well as his critique of Western civilization. The unit will familiarize yr;u with the key concepts of Gandhian thought.
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Candhism : Evolution and Character 19.2 THE CIVILIZATIONAL JUSTIFICATION
 I AND BRITISH RULE
 Sir Jayson-Hicks, the British Home Secretary said in 1924;
 "We did not conquer India for the benefit of Indians ..... We conquered India as an outlet for the good of Great Britain. We conquered India by the sword. We should hold it .... We hold it as the finest outlet for British goods in general and for Lancashire cotton goods in particular."
 Some other British theorists and statesmen, however, maintained that they were in India not for their own benefit but for India's good. They claimed that they came as trustees or bearers of thq* "White Man's Burden" of enlightening, civilizing or modernising India. Such a view was held, for instance, by Lord Curzon, the Viceroy of Ipdia from 1898 to 1905. In his convocation address to Calcutta University in 1905, he said that "truth took a high place in the moral codes of the West before it had been similarly honoured in the East, where craftiness and diplomatic vile have always been held in much repute." On ailater occasion, Curzon maintained that India's Swaraj would have to come either from the British Parliament or through violence.
 Mahatma Gandhi vehemently opposed both Curzon's civilisational justification of British colonialism and his prognosis that India's Swaraj would have to come either from the British or through violence. Gandhi argued that dharma or satya had a central place in lndian tradition and that it was wrong for the British t o claim any monopoly,or superiority in matters of truth or morality. Against Curzon, Gandhi also niaintainedhhat lndian Swaraj w ~ u l d come neither from the British Parliament nor through violence but through the-non-violent direct action (i.e. Satyagraha) of the people of lndia.
 19.2.1 Gandhi, Moderates and Extremists on the Legitimacy of British Rule
 Befare going oh to analyse the features of Gandhi's unique standpoint, we a u s t pause to note that it differed not only from Curxon's views but also from the \iews of the moderates and the extremists within the lndian national movement.
 I The moderates were opposed to the "economic drain" of lndia by British colonialism but they believed in the cultural superiority o l modern Western civilisation. T h e sou ht to bring about India's modernisation and eventual indepcndencc through F conventional political methods, e.g. petitionsand legislative actions. By contrast. the extremists relied on terrorist or violent methods. The revivalists among them upheld the cultural supcriority 01' lndian tradition.
 Gandhi accepted some parts and re~ccted some other parts of the thcor) and practice of the moderates and the cxtr.emists. He maintained that in his own theory and programme of action I'or swaraj, both mo,dcrate.r and thr extremists can join*l;and\ on a S U p ~ r j n r n l - n ~
 Check Your Progress 1 Note : i ) Use the space given below Tor y o u r answer.
 i i ) Check your answer with that given at the end of thc unit.
 1 ) In what way did (;andhi differ from the moderates aiid the e~trcni is ts as rcpiirds legitimacy o f British rule'?
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Concept of Swurj, Satyagnha and 19.3 GANDHI'S HIND SWARAJ Critique of Western Civiiizntion
 Gandhi put forward his political ideas in several of his speeches and writings, the most notable of which is the booklet, 'Hind Swaraj', which he wrote in Gujarati on board S.S. Kildonan Castle during his return voyage from London to South Africain 1909. It was first published in two parts in Indian Opinion, a weekly edited and published by Gandhi and it refers to Indian anarchists living in London. The Indian anarchists stood for using terrorist methods against the foreign rulers of India. Once freed from foreign rule, India, according to the anarchists, was to pursue the same Western model of modernity. Gandhi's objective in writing Hind Swaraj was to condemn both the cult of violence and the claims of superiority of modern civilisation.
 19.3.1 Gandhi, Extremists and British Colonialism As we have seen in the previous sections, Gandhi agreed with those extremists who denied the cultural or moral superiority of the modern Western civilisation. But he disagreed with their reactionary and revivalist attitude towards the Indian tradition. He also rejected their methods of terrorism or violence. The terrorist or violent methods, he said, will not take India on to the path of real swaraj or true civilisation. With regard to the reactionary or revivalist attitude of the extremists towards Indian tradition, Gandhi maintained that while the idea of, and tendency towards, ahimsa and true civilisation is indeed contained in Indian tradition, that tradition too has in the course of history, strayed off the path of ahimsa and true civilisation. Gandhi wrote;
 "There are two aspects of Hinduism. There is, on the one hand, historical Hinduism with its untouchability, superstitious worship of rocks and stones, animal sacrifice and so on. On the other, we have the Hinduism of the Gita, the Upanishads and Patanjali's Yoga Sutra which is the acme of ahimsa and oneness of all creation, pure worship of one immanent, formless imperishable God."
 Given the deviation of lndian tradition from the ideal of true civilisation, Gandhi told his countrymen that "to blame the English is useless, that they came because of us, and remain also for the same reason, and that they will either go or change their nature only when we reform ourselves." In particular, he ernphasised the need to
 i overconic "our inveterate selfishness, our inability to make sacrifices for the country, our dishonesty. our timidity, our' hypocrisy and our ignorance." His own theory of swaraj and praxis of satyagraha, he said, was meant to bring about the truly civilised conduct of both the Indians and their colonisers. In other words, he aimed to bring about both the decolonisation of the colonised and the recivilising of the colonisers.
 19.3.2 Gandhi, Moderates and British Colonialism Whilc Gandhi agreed with the moderates in their condemnation of the imperialist drain of India's economy, he differed from their appreciation of the so-called cultural superiority of' modern civilisation represented by Britain. In his Hind Swaraj, he condcmned modern civilisation as the "reverse" of what he took to be the true ci~ilisation, which he defined as good conduct or the performance of one's moral duties towards others. Rating the civilisational status of nations in these terms (i.e. in ternis of good conduct or moral duties), he wrote that the Englishmen who have come to rule over India were "not good specimens of the English nation" just as the half- Anglicized Indians were not good specimens of the real lndian nation.
 1 19.3.3 Gandhi on Swaraj 1 'The swaraj of his conception, he affirmed, was not a conception of "Englistan", i.e.
 t English rule without the Englishman." His conception of true swaraj and true civilisation, he clarified, was deprived. not from the works of such modernist thinkers as Spencer. Mill or Adam Smith, but from the perennial wisdom of lndian thought and from such non-modernist Western thinkers as Tolstoy, Ruskin and Thoresu.
 'From the tradition of lndian thought, Gandhi derived the cognitive-evaluative principles of satya (truth) and ahimsa (non-violence or love towards others), which he says should inform our political, economic, scientific and technological activities. I n his autobiography, entitled 'The Story of My Experiments with Truth',
 i he wrote: L
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Gaadlhu : Evdlltlon and Chmder
 For me. truth is the sovereign principle, which includes numerous other principles. This truth is not only truthfulness in word, but truthfulness in thought also, and not only the relative truth of our conception, but the Absolute Truth, the Eternal Principle, that is God.
 According to Gandhi, when our conduct is informed and governed by wtya and ahimqa, it becomes dharmic conduct, which would respect the unity of life and exclude all exploitation.
 ChecK Your Progress 2 Note : i) Use the space given below for your answer.
 ii) Check your answer with that given at the end of the unit
 I) Briefly describe Gandhi's conception of Swaraj.
 19.4 GANDHIS CRITIQUE OF MODERN CIVILISATION
 19.411 Western Influences on Gandhi Gandhi's critique of modern civilisation was influenced by the writings of some Western romantic thinkers. Edward Carpenter's Civilisation: Its Cause and Cure greatly influenced Gandhi's critical attitude towards modern science and medicine. Similarly, Leo Tolstoy's 'Che Kingdom of God is within You exerted a tremendous influence on Gandhi's views on the repressive character of the modern state and his commitment to non-violent resistance. Gandhi acknowledged that reading Tolstoy madq him realise the "infinite possibilities of universal love" and made him a "firm believer in ahimsa". Gandhi and Tolstoy corresponded with each other. In his last letter to Gandhi, Tolstoy, wrote that the former's satyagraha movement in South Afriaa was a new mode of emancipatory struggle by the oppressed. Gandhi's activity in Transvaal seemed to ToIstoy to be "the most essential work, the most important of all the work now being done in the world."
 Gandhi was also influenced by Henry David Thoreau's wxitings. In Thoreau's essay, "On the Duty of Civil Disobedience", Gandhi found confirmation of his views on the coerttive features of the state on the individual's obligation to his own conscience."From Thoreau and Ruskin". Gandhi wrote' "I could find out arguments in favour of our fight."
 John Ruskins Unto This Last was yet another source of inspiration for Gandhi. 'Buskin's moralistic critique of the so-called science of the political economy of self- interest brought about "an instantaneous and practical transformation" of Gandhi's life. He translated Ruskin's book, entitling; it Sarvodaya. From it, Gandhi learned three lessons, viz. (i) that the good of the individual is contained in the good of all, (ii) that a lawyer's work has the same value as the barber's in as much as all have the same right of earning their livelihood from their work; and (iii) that a life of labour, i.e. the life of the tiller or the soil and the handicraftsman is the life worth living.
 19.4.2 Meaning of True Civilisation 'In Hind Swaraj, Gandhi defines true civilisation as follows:
 Civilisation is that mode of conduct which points out to man the path of duty. Performance of duty and observance or morality are convertible terms. To observe morality is to attain mastery over our mind and our passions. So dojng, we know ourselves. The Gujarati equivalent for civilisation means "good conduct". .
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Gandhi goes on to point out that the truly civilised conduct calls for (i) limiting our concept ofswuaj, Satyaplha and
 wants; (ii) avoiding life-corroding competition; (iii) preventing conditions that Critiqued Wedem Cidlhtlon
 generate robbery, prostitution and other vices; (iv) placing the rishis and fakirs over the kings; and (v) subordinating "brute force" to "soul force", OF in other words, making our social and political actions conform to the principles of ethics and morality, viz. thq principles of satya (truth) and ahimsa (non-violence).
 On several occasions, Gandhi emphasised that it is the capacity for moral or ethical conduct which makes the human being higher than the brute and that therefore, the progress of human civilisation is to be measured in the scale of ethics, and not in the scale of pure materialism, utilitarianism or brute force. The path of true civilisation, Gandhi concludes, lies away from the path of violence against, and exploitation of, "the weaker races of the earthw and "lower order of creation." The path of "pure selfishness" and "brute force", he says, leads, not to civilised conduct but to the . reverse of it.
 f 9.4.3 Critique of Modem Civilisation Gandhi condemned modern civilisation not because it was Western or scientific but because it was materialistic and exploitative. Speaking to the Meccano Club, Calcutta, in August 1925, he said:
 Do not for one moment consider that I condemn all that is Western. For the time being I am dealing with the predominant character of modem civilisation, do not call it Western civilisation and the predominant character of modern civilisation is exploitation of the weaker races of the Earth. The predominant- character of modem civilisation is to dethrone God and enthrone Materialism. I have not hesitated to use the word 'Satan'. I have not hesitated to call this system of Government under which we are labouring 'Satanic'.
 On Science and Machincry On several occasions Gandhi clarified that he was not opposed to science or machinery as such. Far from opposing the progress of science, he admired the modem scientific spirit of the West and maintained that the world needs 'the marvellous advances in sciepce and organisation that the Western nations have made." One of the basic errors of the cstern, post-Enlightenment modernity, he said, was the T exploitation of "the weaker races of the earth" and the destruction of the "lower orders of creation" in the name of science and humanism. Modem civilisation, Gandhi said, is based on a faulty concept or model of man as a materialistic or body- centred, limitless consumer of utilities. Such a view of man places sensual or materialistic wants over spiritual or moral values. It regards the individuals as wholly independent or self-centred atoms with no moral or spiritual bonds or obligation.
 Acting as infinite consumers of utilities, mqdem or rather modernist persons resort to the mechanised or industrial production of articles which are meant, not for immediate use, but for exchange between town and village and between metropolis and colony. In this exchange, the town and metropolis gain at the expense of the village and the colony. 'Tndustrialisation on a mass scale", wrote Gandhi, "will necessarily lead to passive or active exploitation of the villagers as the problems of competition and marketing come in." On another occasion, Gandhi wrote, "Europeans pounce upon new territories like crows upon a piece of meat. I am inclined to think that this is due to their mass-production factories." Similarly, in his Hind Swaraj, he wrote:
 When I regd Mr. Dutt's Economic History of India, I wept; and as I think of it again, my heart sickens. It is machinery that has improverished India. It is difficult to measyrc the harm tKat Mancbester has done to us. It is due to Manchester that Indian handicraft has all but disappeared.
 Gandhi says that modern civilisation seeks to increase our "bodily comforts" through better houses, better clothes, faster modes of travel and transport, mechanised production, etc. These however have failed to bring happiness to the people. On the contrary, they have brought about newer diseases, dehumanisation of the workers, more efficient and large-scale means of the destruction of life, etc. "Formerly", write
 A! Gandhi, "men were made slaves under physical compulsion. Now they are enslaved y temptation of money and of the luxuries that money can buy. There are now diseases
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Gandbbm : Evolution and of which people never dreamt before .... This civilisation takes note neither of morality Character nor of religion ... Civilisation seeks to increase bodily comforts, and it fails miserably
 even in doing so." Divorced from ethics or morality, the modern self or the individual is left to the play of self-interest, greed, competition, exploitation, brute Eorce, violence, etc. Modern man feels no moral or spiritual restraints in conquering or colonizing other peoples. Imperialism and fascism were to Gandhi the mere political exprqssions of the satanic character of modem civilisation.
 On deparation of morality and politics The modern exorcism of morality or spirituality from politics is a central target of Gandhi's attack. The moderns or liberals dichotomist or separate the private sphere from the public or political sphere of the life of the individual. Morality or public sphere is supposed or expected to operate, not according to any moral or spiritual values, but according to the criteria of expediency or pragmatism. In this way, 'modiern political institutions and political representatives or agents arc supposed to be morally neutral "proceduraln or "methodical" functionaries or instruments.
 According to Gandhi, this modem dissociation of politics from morality or spirituality enables the rich and the strong to manipulate the machinery and procedures of politics and government to their further advantage at $he expense of the pook and the weak. The so-called neutrality of the state and the legal fiction of equality before the law, he said, only serve to perpetuate social and economic inequalities. Often these inequalities and social divisions are promoted and even created by politicians, bureaucrats and lawyers. Criticising the modlern profession of law, Gandhi pointed out that lawyers manufacture and promote qriarrels among the people rather than resolve them. "It is within my knowledge, "he writes, "that they (lawyers) are glad when men have disputes. Petty pleaders actuallqr manufacture them." Similarly, says Gandhi, the colonial state, which professes to be neutral as regwd social divisions and castediscriminations, actually upholds bnd strengthens those divisions and discriminations.
 On Parliament Turning to the central institution of modem representative democracy, viz. the parliament, Gandhi compared it to a sterile woman in so far as it acts only under pressure from outside forces and not on its own accord. He also compared it to a prostitute since it is always "under the control of ministers who chaqge from time to timie". Further, he writes:
 It is generally acknowledged that the members (of parliament) are hypocritical and selfish. Each thinks of his own little interest. It is fear that irs the guiding motive ..... Members vote for their party without a thought. Their so-called discipline binds .them to it. If any member, by way of exception, gives an independent vote, he is considered a renegade ..... The Prime Minister is more concerned about his power than about the welfare of Parliament. His energy is concentrated upon securing the success of his party. His care is not always that Parliament should do right .... If they are considered honest because they do not take what are generally known as'bribes, let them be so considicred, but they are open to subtler influences. In order to gain their ends they certainly bribe people with honours. I do not hesitate to say that they have neither ryal honesty nor a living conscience.
 Aacording to dandhi, the evil effects of the exorcism of morality from modern civilisation is seen clearly in the case of modem medicine, which, instead of removing disease actually promotes it. He writes:
 I overeat, I have indigestion. I got to the doctor, he gives me medicine. I am cured. I overeat again, I take his pills again. Had I not take,n the pills in the first instance, I would not have overeaten again. The doctor intervened and helped me to indulge myself.
 Clheck Your Progress 3 Note : i) Use the space given below for your answer.
 ii) Check your answer with that given at the end of the unit.
 1) Briefly mention some of the works that influenced Gandhi's thinking.
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-' w Cirncept o T S M , SW.P.ba-w 1 ....................................................................... Clitique of Western C l v i u = ~ o ~
 2) Discuss Gandhi's critique of modern civilisation. .......................................................................
 I 19.5 POLITICAL, ECONOMIC AND MORAL
 DIMENSIONS OF SWARAJ : MORE DETAILS
 Having found the modern Western civilisation fundamentally flawed, Gandhi I concluded that the Indian freedom struggle was not to aim at the mere transfer of
 political power from British rulers to Indian leaders who would then be operating the same modern Western system of government. Indian swaraj, he said, stood for more than political independence and/or political democracy.
 19.5.1 Definition and Meaning He defined swaraj briefly as self-rule and self-restraint, or1 in the spirit of the
 ' Brhadarannyaka Upanishad, as the autonomy of the moral self, referring to who has acquired mastery over the senses. The word "swaraj", Gandhi writes, "is a sacred word, a Vedic word, meaning self-rule and self-restraint, and not freedom from all restrain, which 'independence' often means." Swaraj, so defined, he said, is an 'all- satisfying goal for all time.' The major ingredients or constitutive processes of swaraj are: (i) decentralised participatory democracy and (ii) the spiritualisation of politics and economics or, in other words, the integration of politics and economics with the principles of satya and ahirnso to quote Gandhi:
 Let there be no mistake about my concept of swaraj. It is complete independence of alien control and complete economic independence. So at one end you have political independence, at the other the economic. It has two other ends. 0ne'of them is moral and social, the corresponding end is Dharma. i.e. religious in the highest sense of the term. It includes Hinduism, Islam, Christianity, etc., but is superior to them all. You may recognize it by the name of Truth that pertrades everything and will survive all destruction and all transformation. Moral and social uplift may be recognized by the term we are used to; i.e. non-violence. Let us call this the square of swaraj, which will be out of shape if any of its angles is untrue. In the language of the congress, we cannot achieve this political and economic freedom without truth and non-violence, in concrete terms without faith in God and hence moral and social elevation.
 In his Hind Swaraj, after commending Mazzini's people-centred (rather than king- centred) concept of Italian nationalism, Gandhi clarified that his goal for India was not the mere transfer of the reins of government from British rulers into the hands of the Indian elite but the securing of self-rule by the "millions of India". Real swaraj, he wrote in 1925, "will come not by the acquisition of authority by a few but by the acquisition of the capacity by all to resist authority when it is abused. In other words,
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Gmdiiism : Evolution md Chmder
 swaraj is to be obtained by educating the masses to a sense to their capacity to regulate and control authority."
 Y 9.5.2 Swaraj or Participatory Democracy In place of centralised, representative government, the swaraj of the masses would mean a system of decentralised participatory democracy. "True democracy," Gandhi wrote, "cannot be worked by twenty men sitting at the Centre. It has to be worked from below by the people of every village." In fact, Gandhi likened the swarajist social set-up to an "oceanic circle" of village republic. He writes :
 In this structure composed of innumerable villages, there will be ever-widening, never-ascending circles. Life will not be a pyramid with the apex sustained by the bottom. But it will be an oceanic circle whose centre will be the individual always ready to perish for the village, the latter ready to perish for the circle of villages, till at last the whole becomes one life composed of individuals, never aggressive in their arrogance but ever humble, sharing the majesty of the oceanic circle of which they are integral units.
 19.5.3 S ~ a r a j and Freedom Gandhi also spoke of swaraj in terms of "freedom for the meanest of our countrymem" and "the welfare of the whole people." In practical terms, this would mean, he said, "truthful relations between Hindus and Mussalmans, bread for the masses and removal of untouchability." "Hind Swaraj", he said in 1931, "is the rule of all the people, is the rule of justice."
 19.5.4 Purna Swaraj According to Gandhi, under swaraj, the people would "shun the evils of capital" andl would strive to attain "a juster distribution of the products of labour." Swaraj, he said, will not be purna swaraj until the poor are enabled to enjoy the necessities and amenities of life" in common with those enjoyed by the princes and the monied men." He defined purna swaraj as that swaraj which is "as much for the prince as for the peasant, as much for the rich land owner as for the landless tiller of the soil, as much for the Hindus as for the Mussalmans ..." Purna swaraj, thus understood, merges into sarvodaya, which is the topic of the next unit of this course.
 Gandhi also referred to his ideal of Purna Swaraj as Rama Rajya, Khudai Raj, or the Kingdom of God on Earth. He explained its meaning as follows :
 ... politically translated it is perfect democracy in which inequalities based on possession and non-possession colour, race or creed or sex vanish. In it, land - and state belong to the people, justice is prompt, perfect and cheap and, therefore, there is freedom of worship, speech and press-all this because of the reign of the self-imposed - law of moral restraint.
 19.5.5 Purna Swaraj : The Economic Dimension According to Gandhi, besides its moral and political dimensions, Purna Swaraj or Rama-Rajya has also an economic dimension, which means "entire freedom from the British capitalists and capital, as also their Indian counterpart. In other words, the humblest must feel equal to the tallest. This can take place only by capital or the capitalists sharing their skill and capital with the lowliest and the least."
 Check Your Progress 4 Note : i) Use the space given below for your answer.
 ii) Check your answers with those given at the end of the unit.
 1) What do you understand by Purna Swaraj?
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....................................................................... i concept of swsmj, ~~ UKI
 I CrHlqot of W u t m CiMnHon .........................................................................
 19.6 GANDHIS REVISED VIEWS ON MODERN CIVILISATION AND SWARAJ
 Within about a decade after the publication of Hind Swaraj, Gandhi softened his moral condemnation of some of the institutions and values of the modern Western civilisation. Broadly speaking, his position changed, over the years, from an outright indictment of modernity to a limited appreciation of the emancipatory relevance of some of its values and institutions, especially, parliamentary democracy, constitutional government, the scientific spirit and technological inventions.
 19.6.1 Longstanding Appreciation of Civil Liberties Guaranteed by Modern Liberalism
 It must indeed be admitted that even at the time of writing Hind Swaraj Gandhi was deeply appreciative of and cbmmitted to the civil liberties guaranteed by modern liberalism. As early as 1903, he had fought for the extention of the rights and liberties of liberalism to the Indians in South Africa. Ever since then, he remained proud of his "reformist liberalism". Yet, until the 1920s, he remained very critical of constitutional government and parliamentary democracy, which he contrasted with his ideal of swarajist democracy. He had even said that he was not interested'in constitution- making as he did not see it as a means to his ideal swaraj. Soon however, under the influence of Jawaharlal Nehru, Chittaranjan Das, etc., he revised his vie*ws and re- drew his ideal. He now came to regard parliamentary democracy and constitutionaI government as important means to his ideal swaraj. Accordingly, he spoke of the constituent Assembly as constitutive of "constructive satyagraha." Regarding parliamentary democracy, law courts, etc., he wrote in his 1921 Foreword to Hind Swaraj :
 1 must warn the reader against thinking that I am aiming at the swaraj described therein. I know that India is not ripe for it. It may seem an impertinence to say so. But such is the conviction. I am working for the self-rule pictured therein. But today my corporate activity is undoubtedly devoted to the attainment of parliamentary swaraj in accordance with the wishes of the people of India. I am not aiming at destroying railways or hospitals, though I would certainly welcome their natural destruction. Neither railways nor hospitals are a test of a high and pure civilisation. At best they are a necessary evil. Neither adds one inch to the moral stature of a nation. Nor am 1 aiming at a permanent destruction of law courts, much as I regard it as a consummation devoutly to be wished for. Still less I am trying to destroy all machinery and mills. It requires a higher simplicity and renunciation than the people are prepared for.
 Reiterating these revisions, Gandhi wrote in 1924 :
 It must be remembered that it is not the Indian Home Rule depicted in that book that I am placing before India. I am placing before the nation parliamentary, i.e., democratic swaraj.-I do not suggest a destruction of all machines, but I am making the spinning-wheel the master machine. The Indian Home Rule depicts An ideal state ... The fact that I cannot come up to the ideal condition of things laid down therein is to be attributed to my weakness ... What I have said about hospitals is also true. And yet 1 suppose 1 shall resort to the fdw medicines I hold lawful so long as I retain the least attachment for my body.
 19.6.1 Gandhi Raj Gandhi gave a more comprehensive description of his revised views on modern civilisation and swaraj in the Collowing comments he made on a leaflet which had caricatured Hind Swaraj as "Gandhi-Raj" :
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Gandhlsm : Evolution and "Gandhi-Raj" is an ideal condition ... but under swaraj nobody ever dreams, Character certainly I do not dream, of no railways,.no hospitals, no machinery, no army.
 and navy, no Iaws and no law-courts. On the contrary, there will be railways; only they will not be intended for military or for the economic exploitation of India, but they will be used for promoting internal trade and will make the lives of third-class passengers fairly comfortable ... Nobody anticipates complete absence of diseases during swaraj : there will therefore certainly be hospitals, but one hopes that the hospitals will then be intended more for those who suffer from accidents than from self-indulgence. Machinery there certainly will be in the shape of a spinning wheel, which is after all a delicate piece of machinery, but I have no doubt that several factories will grow up in India under swaraj intended for the benefit of the people, not as now for draining the masses dry. 1 do not know of the navy, but I do know that the army of India of the future will not consist of hirelings to be utilized for keefiing India under subjection and for depriving other nationals of their liberty, but it would be largely cut down will consist largdly of volunteers and will be utilized for policing India. There will be law and law courts also under swaraj, but they will be custodians of the people's liberty, not as they now are instruments in the hands of a bureaucracy which has emasru!ated and is intent upoh further emasculating a whole nation. Lastly, whilst it will be,optional for everybody who chooses to go about in a langoti and sleep in the opdn, let me hope that it will not be necessary, as it is today, for millions to go about with a dirty rag which serves for a langoti for want of the means to buy sufficient clothing and to rest their weary and starved bodies in the open for want of a roof. It is not right therefore to tear some ideas expressed in Indian Home Rule from their proper setting, caricature them and put them before the people as if I was preaching these ideas for anybody's acceptance.
 Check Your Progress 5 Note : i) Use the space gken below for your answers.
 ii) Check your answers with those given at the end.
 I ) What do you understand by Gandhi Raj?
 2) What made Gandhi revise his earlier critique of modern civilisation?
 19.7 SATYAGRAHA
 Satyagraha is Gandhi's supreme contribution to political thought and praxis. It is a way of moral-political action for attaining swaraj and for resolving basic social conflicts. As Bondurant has pointed out, satyagraha became "something more than a
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method of resistance to particular legal norms; it became an instrument of struggle for positive objectives and for fundamental change." In his book on satyagraha, entitled War Without Violence, Krishnalal Sridharani has defined it as "non-violent direct action."
 19.7.1 Early Experiments Gandhi first used the technique of satyagraha during the resistance of the Indian workers of South Africa against the Asiat~c Law Amendment Ordinance of 1906. At that time, the movement was called "passive resistance", which later on was changed to satyagraha. In lndia, Gandhi led hundreds of group 4atyagraha movements, or compaigns, some notable ones being those of Champaran, Ahmedabad. Vaikom. Barodoli and Kheda.
 19.7.2 Meaning The term satyagraha means "holding fast to truth", "adherence to truth". Explaining why he chose satyagraha as the name for his resistance movement in South Africa, Gandhi wrote : "Truth (satya) implies love, and firmness (agraha) engenders and therefore seves as a Aynonym for force. Thus he began to call the Indian movcment satyagraha, that is to say, the force which is born of truth and love or non-vio!ence."
 In Hind Swaraj, Gandhi distinguished between body-force = brute force = the force of arms-soul force = love-force = truth-force. He referred to the former as the melhod of violence, which he said is celebrated in and by modern civilisation. Satyagraha, he said, relies on soul-force or truth-force and is appropriate to swaraj. He wrote in Hind Swaraj as follows :
 Satyagraha is referred to in English as passive resistance. Passive resistance is a method of securing rights by personal suffering; it is the reverse of resistance by arms. When I refuse to do a thing that is repugnant to my consience, I use soul- force. For instance, the Government of the day has passed a law which is applicable to me. I do not like it. If by using violence I force the Government to repeal the law, I am employing what may be termed body-force. If 1 do not obey the law a%d accept the penalty for its breach, 1 use soul-force. It involves sacrifice of self.
 Satyagraha, Gandhi said was both a practically necessary and morally desirable mode of political action for Indian swaraj. He said that since the "English are splendidly armed", it would take many, many years for the lndians to arm themselves in a matching or effective manner. More than this practical difficulty, Gandhi disapproved of the moral cifilisational consequences of lndian Freedom Movement'> adopting the method of violence. He pointed out that "to arm lndia on a large scale is to Europeanise it" or, in other words, to continue to be reduced by the morally flawed modern European civilisation.
 19.7.3 Principles on which Based Satyagraha is based on the principles of satya (truth), ahirnsa (non-violence) and tapas (self-suffering). Gandhi clarified this in his oral submission before the Disorders Inquiry Committee, presided over by Lord Hunter at Ahmedabad on 9 January 1920. The relevant questions and answers are reproduced below.
 Q. I take it, Mr. Gandhi, that you are the author of the Satyagraha movement. A. Yes, Sir. Q. Will you explain it briefly? A. It is a movement intended to replace methods of violence and a movement based
 entirely upon Truth. It is, as 1 have conceived it, an extension of the domestic law on the political field and my experience has led me to the conclusion that that movement and that alone can rid India of the possibility of violence spreading throughout the length and breadth of the land, for the redress of grievances.
 Q. People differ as to the justice or injustice of particular laws? A. That is the main reason why violence is eliminated and a Satyagrahi gives his
 opponent the same right of independence and feelings of liberty that he reserves to himself and he will fight by inflicting injuries on his person.
 Gandhi believed in the dharmasastra tradition according to which dharma, derived I from dhr (to be firm, to sustain or uphold), refers to the moral law governing the
 Concept ofswaraj, Satyagrahaand Critique of Western Civilization
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GandhHm : Evolutloa md cosmos. Its essence is satya (truth), the root of which is sat (being, reality, right, what c~urncter is and what will be). Gandhi writes :
 The word satya (truth) is derived from sat, which means being. And nothing is Or exists in reality except Truth. That is why sat or Truth is perhaps the most important name of God. In fact, it is more correct to say that Truth is God than to say that God is ruth ...' it will be realised that sat or satya is the only correct and fully significant name for God.
 Since "nothing is or exists in reality except Truth", the practice-political field too, says Gandhi, must partake of it. For Gandhi, in other words, the dissociation of politics from Truth or morality is untenable. He said :
 Some friends have told me that truth and non-violence have no place in politics and wordly affairs. 1 do not agree. I have no use for them as a means of, individual salvation. Their introduction and application in everyday life has been my experiment all along.
 Gandhi's satyagraha is an experiment for the introduction of truth and non-violence into political conduct.
 According to Gandhi, although Truth is absolute, our knowledge and experience of it is relative and partial. What we take to be truth may be untruth for others. In fact, the satyagrahi assumes that his opponents or oppressors are also truth-seekers, acting on the basis of what they perceive to be truth. It is for this reason that ahimsa (non- violence) is the means to the discovery of truth. "The basic principle on which the practice of non-violence rests", writes Gandhi, "is that what holds good in respect of oneself equally applies to the whole universe. All mankind in essence is alike. What is therefore possible for one is possible for everybody." Acting on the basis or relative truths, the satyagrahis seek to resolve basic conflicts and ensure social harmony through the non-violent path of vindicating the validity of rival truth claims. Gandhi writes :
 It appears that the impossibility of the full realisation of truth in this mortal body led ancient seeker after truth to the appreciation of ahimsa. The question which confronted him was shall I bear with those who create difficulties for me, or shall 1 destroy them? The seeker realised that he who went on destroying others did not make headway but simply stayed where he was, while the man who suffered those who created difficulties marched ahead, and at times even took the others with him ... The more he took to violence, the more he receded from .truth. For, in fighting the imagined enemy without he neglected the enemy within.
 Satyapahis use truth-force or love-force not to eliminate the opponents ~f opyessors but ta bring about a restructuring of the total conflictual or oppressive relationship so that both parties to the initial conflict can realize a heightened mutuality or moral interdependence. Through satyagraha, the victims of oppression seek to liberate themselves by aiding in the emancipation of their oppressors from their self-deceptive, truthdenying beliefs and actions. Satyagraha, Gandhi wrote in Hind Swaraj, "blesses him &ho uses it and him against whom it is used."
 19.7.4 Ahimsa and Satyagrah By ahimsa, Gandhi did not mean merely non-injury to others. That would be a more negative or passive connotation of ahimsa which has also a positive or active meaning, namely, love or charity. Gandhi writes :
 In its negative form it (ahimsa) means not injuring any living being whether in body or mind. I may not, therefore, hurt the person of any wrong-doer or bear any ill-will to him and so cause him mental suffering. In its positive form, ahimsa means the largest love, the greatest charity. If I am a follower of ahimsa, I must love my enemy or a stranger to me as I wduld my wrong-doing father or bon. This active ahimsa necessarily includes truth and fearlessness.
 In the light of what has been said earlier, we may conclude that for Gandhi, action based on the refusal to do harm to others is a negative test of moral or practical truth. Its pasitive test is action meant to promote the welfare of others. Our desires and motives may be divided into two classes-selfish and unselfish. All selfish desires are
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immoral, while the desire to improve ourselves for the sake of doing good to others is Qe~tofSwaraj*Sat~agnhaand
 truly moral ... The highest moral law is that we should unremittingly work for the Critique of Wmtsn Civilization
 good of mankind.
 We have so far considered two elements of satyagraha, namely, satya (truth) and ahimsa (non-violence).
 19.7.5 Tapas A third element is Tapas (self-suffering). Action based on love toward others, we saw earlier, is a positive test of truth. From this Gandhi goes on to say that tapas or self- suffering is the test of such love. Suffering injury in one's own person, writes Gandhi, "is ... the essence of non-violence and is the chosen substitute for violence to others. Self-suffering by satyagrahis, it must be understood, is not out of their cowardice or weakness; it is based on higher form of courage than that of those who resort to violence and it is meant to aid in the moral persuation of one's opponents or oppressors.
 In the satyagraha mode of conflict resolution, self-suffering plays a complementary role to that of reasoning. Persuading others through reasoning is indeed the essence of satyagraha. But 'satyagraha recognises the limits of reason in resolving fundamental social, religious, political or ideological conflict, in which a rational consensus may not be easily or quickly forthcoming. In fact, Gandhi insisted that the direct action techniques of satyagraha are to be resorted to only after employing the usual processes or reasoning with the opponents or oppressors and only for securing their rational consent or conversion. He writes :
 Since satyagraha is one of the most powerful methods of direct action, a satyagrahi exhausts all other means before he resorts to srrtyagaha. He will, therefore, constantly and continually approach the constituted authority, he will appeal to public opinion, educate public opinion, state his case calmly and cooly before everyboay who wants to listen to him; and only after he has exhausted all these avenues will he resort to satyagraha.
 In a satyagraha campaign, the contested truth of a social "system" or norm is sought to be validated through three steps : (I) persuading the opponents through reasoning and being open to, and inviting the counterpersuasive efforts of the opponents : (2) appealing to the opponents through the self-suffering of the satyagrahis; and (3) non-cooperation and civil disobedience.
 The various methods of satyagraha are : (1) purificatory or penitantial actions by the satyagrahis, such as pledges, prayers, and fasts; (2) acts of noncooperation, such as boycott, strikes, hartal, and the like; (3) acts of civil disobedience, such as picketing, non-payment of taxes, and defiance of specific laws; and (4) works or constructive programme, such as the promotion of intercommunal unity, the removal of untouchability, adult education, and the removal of economic and social inequalities. At each stage of the programme, the satyagrahis, while holding on to the truth as they see it, assume their own fallibility and give the opponents every chance to prove that the satyagrahi's position is erroneous. Satyagraha "excludes the use of violence because man is not capable of knowing the absolute truth and therefore not competent to punish." The ideal to be kept in mind is that of a self-regulated society of communitarian truth, in which every one "rules himself in such a manner that he is never a hindrance to his neighbour". "The claim for satyagraha", writes Joan Bondurant, "is that through the operation of non-violent action the truth as judged by the fulfilment of human needs will emerge in the form of a mutually satisfactory and agreed-upon solution." Hence the important operative principles to be observed by the satyagrahis are the admission of truths as relative, non-violence and toleration, and the self-suffering of the satyagrahis. Gandhi justified these operative principles in the following passages :
 In the application of Satyagraha, I piscovered that in the earliest stages that pursuit of truth did not admit of viylence being inflicted on ones' opponent, but that he must be weaned from error by patience and sympathy. For what appears to be Truth to one may appear false to the other.
 The golden rule of conduct, therefore, is mutual toleration, seeing that we will never all think alike and we see truth in fragment and from different angles of
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Candhism : Evolution and C hamctcr
 vlsron. Conscience is not the same thing for all. Whilst, therefore, it is a good guide for individual conduct, imposition of that conduct upon all will be an insufferable interference with everybody's freedom of conscience.
 People's conceptions of true interests and just laws differ. That is the main reason why violence is eliminated and a Satyagrahi gives his opponent the same right of independence and feelings of liberty that he reserves to himself and he will fight by inflicting injuries on his person.
 Ebolution of democracy is not possible if we are not prepared to hear the other side. We shut the doors of reason when we refuse to listen to our opponents, or having listened. make fun of them. If intolerance becomes a habit, we run the risk of missing the truth. Whilst, with the limits that nature has put on our understanding, we must act fearlessly according to the light vouchsafed to us, we must always keep an open mind and be ever reaG io find that what we believed to be truth was, after all, untruth. This openness of mind strengthens the truth in z . .
 - -. Check Your p r o g r G 6 Note : i ) Use the space given below for answer.
 ii) Check your answers with those given at the end of the unit.
 I ) How did Gan'dhi define Satyagraha?
 2) What are the principles on which Satyagraha is based?
 ........................ a . . . . . . . . . . . ...................................
 ...................................................................... \
 3) 'comment on the inter-relationship of Ahimsa and Satyagraha
 1~9.8 SOME CRITICAL REMARKS ON GANDHIS .
 I VIEWS -
 qandhi's critique of modern civilisation has to be understood in the light of the fact t$at he was partly an insider and partly an outside to it. As a partial insider, Gandhi valued the civil liberties of modern liberalism and the scientific spirit of post- , ~lnli~htenment modernity. As an outsider, belonging to a different civilisation that , das subjugated or colonized by the West, Gandhi was able to see the.darker side of' @estern modernity to a far greater extent than the Western critics of it. He was also
 ---
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able to derive from Indian civilisation some conceptual catcporle\ and rnor-a1 norn?s i.e. satya and ahimsa, for the transformajion of Western rnodcrnity.
 13.8.1 Attitude Towards Western Modernity Gandhi's initial attitude towards western modernity was so negative that Nchru wah not altogether unjustified in blaming Gandhi for his "peasant's blindness" to some
 L aspects of modern life. However, in his later years, Gandhi, as wesaw above. softened his critique of modernity. Even then, Gandhi upheld lbe validity or relevance of the ideal swaraj which he had initially contrasted with modern civilisation. That ideal and his severe condemnation of modern civilisation did indeed play a decisive role in
 I bringing about what Nehru called "a vast psychological revolution" among the lndian masses, which led to the success of the largely non-violent Indian national movement. Gandhi was also a pioneer in pointing out the inherent divisiveness, exploitation, marginalisation, violence and moral deficiency of the project of Western modernity. His critique of modernity's materialistic and atomistic concept of man is also very insightful and salutary.
 19.8.2 Impracticality of Satyagraha Concerning Gandhi's tlieory and praxis of satyagraha several critics maintain that non-violence and self-suffering are impractical methods against violent oppression. The Gandhian way, they way, is "other-worldly" and "anti-humanist". For instance, Lokmanya.Tilak argued that Gandhi's project of integrating politics and morality are unsuited to this-worldly concerns. In his famous letter to Gandhi, he wrote that politics is "a game of worldly people and not of sadhus" and that approach of Sri Kr~shna is more suited to this world than the Buddhist approach.
 In his reply to the Lokmanya Tilak. Gandhi averred that non-violence and self- suffering were "not for the unworldly but essentially for the worldly." He did admit that those principles were very d~fficult to practice but insisted that we need to, and can, keep on moking along those lines. "Perfect non-violence whilst you are inhabiting the body, he wrote, "is only a theory like Euclid's point or straight line, but we have to endeavour every moment of our lives." Gandhi rightly maintained that it is desirable and possible to bring about a predominantly non-violent society.
 It may still be objected that satyagraha demands the satyagrahis self-suffering even unto death. It is true that self-suffering is a major element of satyagraha. However, self-sacrifice is also involved in the case of violent resistance. Sacrifice even unto death is thus the common element in both the violent and non-violent resistance against oppression. That is why Gandhi approved of the use of satyagraha only in cases of conflict over fundamental issues and only after all milder methods of non-violence have failed." "I should be deeply distressed," he wrote in 1921, "if on every conceivable occasion every one of us were to be a law unto neself and to scrutinize in golden scales every action of our future National Assembly. 1 would surrender my judgement in most matters to national representatives." But 9, hen a situation of violent oppression persists even after all milder methods of noh-violent resistance have been tried, Gandhi maintained that the self-suffering even unto death of the non- violent fighter for communitarian truth is a truer assertion of individual freedom than is the death-indefeat of the violent resister.
 19.8.3 Assessment by Westerners In conclusion, we may ponder over two assessments of Gandhi's satyagraha by Western writers. In his book Philosophies of' India, H.,Zimmer writes :
 Gandhi's programme of satyagraha ... is a serious, very brave,,and potentially vastly powerful experiment in the ancient Hindu science of transceding the sphere of lower powers by entering that of the higher. Gandhi is confronting Great Britain's untruth (asatya) with India's truth (satya); British compromise with Hindu holy dharma. This is a w i ~ a r d priest-battle, waged o n the colossal, modern scale, and according to principles derived from the textbooks, not of the Royal Military College. but of Brahaman.
 Similarly, in his book, Science. Liberty and Peace, Aldous Huxlely writes :
 In the years ahead it seems possible that satyagraha may take root in the West, not primarily as the result of any "change of heart", but simply because it
 Concept of Swaraj, Satyawha and Critique of Western Civilization
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1 Gandhim : ~volution and provides the masses, especially in the conquered countries, with their only practicable form of political action. The Germans of the Ruhr and Palatinate resorted to satyagraha against the French in 1923. The movement was spontaneous; philosophically, ethically and organizationally, it had not been prepared for. It was for this reason that it finally broke down. But it lasted long enough to prove that Western people-and a people more thoroughly iudoctrinated with militarism than any other-were perfectly capable of non- violent direct action, involving the cheerful acceptance of sacrificial suffering.
 Check Your Progress 7 Note : i) Use the space given below for your answer.
 ii) Check your answers with those given at the end.
 1) Briefly comment on Westerners' assessment of Gandhi.
 19.9 LET US SUM UP
 In the present unit, you have been made familiar with Gandhi's concept of Swaraj as well as Satyagraha. You were also told about the reasons that made him criticise the West. Finally, an assessment of Gandhi has been made. It is hoped that the unit will provide you with a proper insight into all that GandhE stood for.
 19.10 SOME USEFUL BOOKS
 I'antham Thomas and Deutsch Kenneth L. Political Thought in Modern India. Sage Publications India Pvt. Ltd.. 1986. New Delhi.
 Randopadhyaya J : Social and Political Thought o f Gandhi, Allied Publishers. Ho~n ba:, . 1069.
 Rha\tr Vinoba : S ~ . a r a j Sastra, Sarva Seva Sangh Prakashan. Rajghat, Varanasi. 1963.
 Narayan J.P. : Towards Total Rec.olution, Vol. I , Richmond Pub. Co., Sunney.
 Narayan J.P. Prison Diary (ed.) by A.R. Shah. University of Washington Press. Seattle, 1977
 Ciandlhi M.K. : An Autobiography, The Story o f ' M y Experiments with Truth, Lobdon. 1949
 Gandlhi M. K. : Hindu Dharma, Navjivan Publishing House, Ahmedabad, 1950
 Gandhi M.K. : Satyagraha. Navjivan Publishing House, 1951.
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Concept ofSwaraj,~atyagrahaand 19.11 ANSWERS TO CHECK YOUR PROGRESS Critique of Western Civilization
 EXERCISES
 Check Your Progress 1 See section 19.2 and sub section 19.2.1
 Check Your Progress 2 See section 19.3
 Check Your Progress 3 1) See section 1%4 and sub section 19.4.1 2) See section 19.4
 Check Your Progress 4 See section 19.4
 Check Your Progress 5 1) See section 19.6 and sub section 19.6.2 2), See section 19.6 and sub section 19.6.1
 ChechYour Progress 6 lr See section 19.7 and sub section 19.7.2 2) See section 19.7 and sub section 19.7.3 3) See section 19.7 and sub section 19.7.4
 Check 'Your Progress 7 See section 19.8
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